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Abstract:  This study presents a semantic–exegetical investigation of the 
concept of infiltration (nufūdh) in the Holy Qur’an, analyzed through its 
structural correlation with hypocrisy (nifāq) and the broader Qur’anic 
discourse on spiritual deception (ghurūr) and immunity (muṣ ūniyyah). 
This research reconstructs the ontology of infiltration as a multi-layered 
process — intellectual, moral-cultural, and political. Methodologically, 
the paper adopts a semantic-exegetical and comparative analytical 
approach, combining lexical study, contextual analysis, and intertextual 
synthesis of key Qur’anic terms, including waswasa (whispering 
temptation), nazgh (satanic provocation), ghurūr (deceptive allure), and 
amātah maʿnawiy (spiritual death). These are contrasted with Qur’anic 
counter-concepts such as taqwā (God-consciousness), furqān 
(discernment), ikhlāṣ  (sincerity), dhikr (remembrance), and waḥ dah 
(unity). The findings demonstrate that, in the Qur’an, infiltration is not 
merely a sociopolitical strategy but an ontological process aimed at 
paralyzing the human heart and silencing prophetic consciousness 
through deception and spiritual sedation. Conversely, the Qur’an 
constructs a dynamic model of immunity that integrates epistemic, moral, 
and spiritual dimensions — anchored in taqwā, ikhlāṣ , and dhikr. 
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Introduction 

In the contemporary era, infiltration (nufūdh) — a multidimensional 
and transdisciplinary phenomenon encompassing political, cultural, 
media, and psychological dimensions — constitutes one of the most 
critical challenges to the spiritual and identity-based stability of 
societies. Reinvestigating the conceptual framework of this 
phenomenon through the lens of the Holy Qur’an is not only a 
theoretical necessity but also offers significant practical implications 
for designing strategies of socio-spiritual immunity. 
  Beyond its historical narratives, the Qur’an provides an 
intricate network of meanings and lexical relations that, when 
examined through semantic analysis, reveal the hidden mechanisms of 
infiltration in both individual and collective spheres. Among these, the 
concept of nifāq (hypocrisy) occupies a central position, functioning as 
an endogenous phenomenon and as a primary driver of social 
vulnerabilities. The opening verses of Sūrat al-Aḥzāb exemplify this 
divine warning: 
  “O Prophet! Fear Allah and do not obey the disbelievers and the 
hypocrites; indeed Allah is All-Knowing, All-Wise.” (al-Aḥzāb 33:1–2) 
Similarly, the Qur’an’s analysis of the munāfiqūn — “They are the 
enemy, so beware of them” (al-Munāfiqūn 63:4) — indicates that the 
modern notion of infiltration must be reconstructed through an 
integrated understanding of the Qur’anic semantics of nifāq and its 
related terms. 
  From this perspective, the present research employs a 
conceptual–exegetical methodology to reconstruct the Qur’anic 
foundations of “infiltration” through the semantic kinship of nifāq with 
related notions such as naqab (to pierce, to make an opening), nazgh 
(satanic incitement), waswasa (whispering temptation), fitna (sedition 
or moral trial), ghūl / nazf (delusion and deviation), waqab (penetration 
of darkness), and ghurūr (deceptive allure). 
  The study aims to demonstrate how the agents of deception — 
identified in this research as ghurūr — employ gradual and seductive 
strategies of manipulation to produce agents of infiltration (munāfiqūn 
and spiritually weak individuals) and, ultimately, to induce spiritual 
dormancy and moral death within the believing community. 
Accordingly, the key research questions are: 
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1. What are the lexical and Qur’anic features of nifāq, and what 
conceptual relationship does it bear to infiltration (nufūdh)? 
2. How does the Qur’an describe the ghurūr (deceivers) as the enablers 
of infiltration, and what instruments and strategies do they employ? 
3. What is the ultimate strategic objective of infiltration in the Qur’anic 
worldview — particularly concerning the notions of spiritual hypnosis 
(tanwīm) and spiritual dormancy or death (amāta maʿnawiyya)? 
4. Based on Qur’anic analysis, what spiritual and strategic 
mechanisms of immunity (muṣūniyya maʿnawiyya) can be proposed? 
To answer these questions, data were collected from the relevant 
Qur’anic verses, classical and modern tafsīr sources (al-Mīzān, Tafsīr al-
Namūneh, contemporary exegeses), and authoritative Arabic lexicons. 
The methodology follows a semantic–exegetical analytic approach, 
involving: 
• extraction of root meanings, 
• delineation of the functional domains of each concept (semantic, 
strategic, agentive), and 
• modeling the causal relationships among ghurūr (deceptive 
ground), nifāq (operative mechanism), and spiritual dormancy or death 
(amāta maʿnawiy) as the final outcome. 
Methodologically, the study combines textual exegesis with inductive 
reasoning and harmonizes the results with behavioral and historical 
patterns — notably the instances of infiltration during the Prophetic 
era such as the Battle of al-Aḥzāb (Q 33:9–11). Thus, the research seeks 
not merely to outline a conceptual framework but to construct an 
applied-analytical model for confronting contemporary 
manifestations of infiltration — encompassing both micro-level 
mechanisms (temptation, propagation of immorality) and macro-level 
strategies (hegemonic powers and cultural-political instruments). 

1. Hypocrisy (Nifāq) and Its Conceptual Relation to Infiltration in 
the Qur’an 

1.1 Theoretical Elucidation of Nifāq within the Conceptual Structure 
of Infiltration 

The term nifāq originates from the triliteral root n-f-q (in the pattern of 
nafkh for penetration and shafq for tunnel), which denotes “to 
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penetrate,” “to burrow,” or “to make a hidden passage.” Classical 
Arabic lexicons define nafaq as an underground tunnel with two 
openings — one visible and another concealed — used for stealth or 
escape. Consequently, the munāfiq (hypocrite) is so called because, 
like certain desert animals that make a visible and a hidden entrance 
to their burrow (qāṣaʿāʾ and nāfiqāʾ respectively), he maintains both a 
public and a covert path, enabling him to deceive others and withdraw 
at the time of danger.   
  From a semantic perspective, nifāq belongs to the broader 
category of tadlīs (concealment) and taẓāhur (pretension), all of which 
imply artificiality— presenting a false image of one’s intentions, 
emotions, and beliefs. As Martyr Murtadha Mutahhari explains, 
hypocrisy entails "A person presents their true character—namely 
their goals, intentions, feelings, and emotions—in a way that is 
contrary to what they actually are." (Mottahari, 1377: 259). Thus, in the 
Qur’anic worldview, nifāq is not merely a moral vice but an epistemic–
behavioral system that forms the very foundation of internal 
infiltration.   
  Linguistically, since nafaq signifies “a tunnel with a hidden 
exit,” hypocrisy represents a kind of subterranean penetration into the 
moral and cognitive order of faith. The hypocrite is therefore the 
quintessential agent of infiltration — outwardly aligned with the 
community of believers yet inwardly committed to subversion.   

   ﴾إِنَّ المُْنَافِقِينَ فيِ الدَّركِْ الْأَسْفلَِ منَِ النَّارِ  ﴿

“Indeed, the hypocrites shall be in the lowest depth of the Fire.” (al-
Nisāʾ 4:145)   
  According to ʿAllāmah Ṭabāṭabāʾī, “the lowest depth (al-dark 
al-asfal) is a metaphor for ultimate spiritual descent, for hypocrisy 
destroys the spirit of faith and dismantles the community of believers 
from within.”   
  Hence, in Qur’anic linguistics, nifāq denotes an inner breach — 
a rupture in the epistemic and ethical system of the self. Outwardly 
compatible with faith yet inwardly antagonistic to truth, it functions as 
the soft form of infiltration (nufūdh layyin): an insidious entry that 
undermines communal integrity through pretense and disguise.   
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1.2 The Ontological Dimension of Nifāq: Infiltration through 
Existential Duality 

At a deeper semantic level, nifāq embodies a state of ontological duality 
that sutures two antithetical poles within one being — the outer pole 
of professed faith (īmān ẓāhirī) and the inner pole of concealed disbelief 
(kufr bāṭinī). The Qur’an describes this inner rupture as a spiritual 
disease: 

﴾فيِ قلُُوبهِمِْ مَرضٌَ فَزاَدَهمُُ اللَّهُ مَرَضاً  ﴿  

“In their hearts is a disease, and Allah has increased their disease.” (al-
Baqarah 2:10) 
ʿAllāmah Ṭabāṭabāʾī interprets this “disease of the heart” as a cognitive 
and moral dysfunction that prevents discernment between truth and 
falsehood — an epistemic infiltration preceding moral collapse.  
Thus, nifāq begins as an intellectual invasion, distorting the believer’s 
system of meaning. The hypocrite not only speaks falsehood but 
corrupts the community’s semantic order by mixing truth with deceit. 
This phenomenon is directly connected to the Qur’anic concept of 
ghurūr (deceptive illusion): 

﴾ فَلَا تَغُرَّنَّكمُُ الْحيََاةُ الدُّنْياَ وَلَا يَغُرَّنَّكمُ بِاللَّهِ الْغَروُرُ  ﴿  

“So let not the worldly life delude you, nor let the Deceiver delude you 
concerning Allah.” (Luqmān 31:33) 
  As Allāmah Ṭabāṭabāʾī explains, “al-ghurūr is the act of adorning 
falsehood with the semblance of truth so that it misleads man from the path of 
God.” Accordingly, nifāq represents the institutionalized form of 
ghurūr — deception structured at the social level. He writes in this 
regard: "(Gharrat fulanan) means that I found his weak spot and 
obtained what I wanted from him. The term (ghurra) refers to 
heedlessness while awake, and the word (ghurar) denotes 
heedlessness accompanied by drowsiness and weakness—until he 
says: Thus, (ghurur) refers to anything that deceives a person, whether 
it be wealth, status, desire, or Satan. However, some commentators 
have interpreted the word (ghurur) as referring to Satan, because he is 
the vilest of deceivers, while others have interpreted it as referring to 
the world." (Tabatabaei,1995: under Luqman/33). 
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  From the standpoint of Qur’anic moral ontology, nifāq exhibits 
two essential traits: 
1. Outward adaptability for concealment — the hypocrite mirrors the 
community to gain its trust. 
2. Inward deviation from the axis of tawḥīd — he loses the inner 
orientation of faith and becomes existentially divided. 
The Qur’an therefore regards hypocrisy as more perilous than open 
disbelief, for while the external enemy is visible, the hypocrite corrodes 
from within. 

1.3 The Strategic Dimension of Nifāq: Infiltration through 
Simulation of Faith 

At the strategic level, nifāq operates as a complex mechanism of 
deception grounded in simulation of belief. The Qur’an offers a 
psychological portrait of the hypocrites: 

نَ كلَُّ صَيحَْةٍ  وَإِذَا رَأَيْتَهمُْ تعُْجِبكَُ أَجْسَامُهمُْ وَإِن يَقُولوُا تَسمْعَْ لِقَولِْهمِْ كَأنََّهمُْ خُشُبٌ مُّسَنَّدَةٌ يَحْسبَُو ﴿

﴾همُُ العْدَوُُّ فَاحذْرَْهمُْ  ۚ  علََيْهمِْ   

“When you see them, their bodies please you; and if they speak, you listen to 
their words — yet they are like propped-up logs. They think every shout is 
against them. They are the enemy, so beware of them.” (al-Munāfiqūn 63:4) 
Allāmah Tabatabaei, commenting on this verse, states: "The verse in 
question, in condemning the hypocrites, intends to say: The 
hypocrites, who have beautiful and alluring appearances and 
attractive and sweet words, lack an inner reality that matches their 
outward form. They are, in analogy, like a piece of wood leaning 
against something, mere shadows without a soul. Just as that wood has 
no goodness or benefit derived from it, these hypocrites are similarly 
devoid of understanding." (Tabatabaei,1995: under Munafiqun/4).  
In this sense, nifāq constitutes a communicative system of soft 
infiltration, operating through three primary mechanisms: 
1. Trust Simulation: Establishing apparent credibility to penetrate 
decision-making structures. 
2. Semantic Distortion: Reframing religious concepts to strip them of 
substance while preserving their form. 
3. Internal Networking: Forming alliances within the community to 
ensure the persistence of duplicity — as the Qur’an declares: 
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﴾ اتَّخذَوُا أَيْمَانَهمُْ جُنَّةً  ﴿  

“They have taken their oaths as a shield.” (al-Munāfiqūn 63:2) 
Thus, nifāq becomes the Qur’anic prototype of media and cognitive 
infiltration, where truth is weaponized through rhetoric. 
1.4 Nifāq as the Agentive Structure of Infiltration 
In the logic of the Qur’an, nifāq functions as an agent-producing 
institution of infiltration — the operational apparatus through which 
external hostility attains internal agency. The Qur’an portrays this 
dynamic during the Battle of al-Aḥzāb: 

 ﴾وَإِذْ يَقُولُ المُْناَفِقوُنَ وَالَّذِينَ فيِ قلُوُبِهمِ مَّرَضٌ مَّا وَعدََنَا اللَّهُ وَرَسُولُهُ إلَِّا غُروُرًا  ﴿

“And when the hypocrites and those in whose hearts is disease said: ‘The 
promise of Allah and His Messenger was nothing but delusion.’” (al-Aḥzāb 
33:12) 
  Allāmah Tabatabaei, commenting on this verse, writes: "If the 
hypocrites called the Noble Prophet (peace be upon him and his 
family) a messenger, despite not truly believing in his prophethood 
inwardly, it was only to outwardly profess Islam. [In the continuation 
of the verse], the word (ghurur) means that someone induces a person 
to commit an evil act under the guise of good, and this act is called 
(ghurur) [deception]. The act of ours, whereby we are deceived by it 
and commit that act, is called (ightirar) [being deceived]." 
(Tabatabaei,1995: under Ahzab/12). 
  Hence, nifāq performs a mediating role in infiltration — 
transmitting falsehood under the guise of faith. Qur’anic analysis 
identifies three agentive functions of hypocrisy in the process of 
infiltration: 
1. Mediating Role: Conveying hostile narratives in culturally 
acceptable forms. 
2. Legitimizing Role: Rationalizing anti-faith behaviors under the 
guise of reason or expedience. 
3. Disintegrative Role: Producing false dichotomies within the 
believing society (e.g., faith vs. extremism, advice vs. rigidity). 
In conclusion, nifāq constitutes the primary social infrastructure of 
infiltration in the Qur’an, transforming the tension between 
appearance and reality into a structured mechanism of deception. 
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2. The Semantic Network of Infiltration in the Holy Qur’an 

The Qur’anic lexicon concerning infiltration is far more complex than 
a single lexical root or term. Instead, it comprises a semantic 
constellation of interrelated words and metaphors that, while 
linguistically diverse, converge upon a single conceptual field — 
namely, the hidden penetration and subtle subjugation of the human intellect 
and will. 
  From the intertextual interplay of these terms, a three-tiered 
semantic structure emerges, encompassing: 
1. Intellectual infiltration — infiltration into cognition and belief; 
2. Cultural–social infiltration— infiltration into social values and 
collective ethics; 
3. Structural or political infiltration — infiltration into the sphere of 
leadership and decision-making (Mearsheimer, 2001) . 
This categorization rests not merely on linguistic analysis but on the 
Qur’an’s internal logic of meaning, usage, and moral causality. 

2.1 Intellectual Infiltration: Breach within the Epistemic Structure of 
Faith 

The first and most fundamental level of infiltration concerns the 
intellectual and cognitive domain. This form of Infiltrationt argets 
certainty (yaqīn) and reconfigures the believer’s epistemic orientation 
through mechanisms (Bavel et al., 2020) such as waswasa (whispering 
temptation), nazgh (satanic incitement), and ghurūr (deceptive 
beautification). 
  The Qur’an illustrates the primordial instance of this 
infiltration in the story of Adam (ʿa): 

﴾أَدُلُّكَ علَىَ شَجَرَةِ الْخلُدِْ وَملُْكٍ لَّا يَبلْىَ فَوَسْوسََ إِليَْهِ الشَّيطَْانُ قاَلَ ياَ آدمَُ هلَْ  ﴿  

“Then Satan whispered to him, saying, ‘O Adam, shall I direct you to the 
tree of eternity and a kingdom that never decays?’” (Ṭāhā 20:120) 
Here, waswasa (whispering) represents an internalized invasion — a 
repeated, covert dialogue that subtly alters human perception. 
According to ʿ Allāmah Ṭabāṭabāʾī, waswasa signifies “ (see: Tabatabaei, 
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1374: under Taha/120). Thus, infiltration functions through persuasion 
and habituation, not through external force. 
Another term, nazgh, captures a related process of inner interference: 

﴾وَإِمَّا يَنزَغنََّكَ مِنَ الشَّيْطَانِ نَزْغٌ فَاستْعَذِْ بِاللَّهِ إِنَّهُ سَميِعٌ علَِيمٌ  ﴿  

“And if a provocation from Satan should incite you, then seek refuge in 
Allah. Indeed, He is All-Hearing, All-Knowing.” (al-Aʿrāf 7:200) 
Thus, nazgh reflects the cognitive dimension of infiltration, in which 
the adversary penetrates the structure of human intention and 
deliberation. 
The Qur’an also frames ghurūr (deceptive allure) as another instrument 
of epistemic manipulation: 

﴾غَروُرُ يَا أَيُّهَا النَّاسُ إِنَّ وَعدَْ اللَّهِ حقٌَّ فلََا تَغُرَّنَّكمُُ الْحيََاةُ الدُّنْياَ وَلَا يَغُرَّنَّكمُ بِاللَّهِ الْ ﴿  

“O mankind! Indeed, the promise of Allah is true; so let not worldly life 
delude you, nor let the Great Deceiver delude you concerning Allah.” 
(Luqmān 31:33) 
Here, al-ghurūr is presented as a semantic manipulator — one who 
redefines falsehood as truth and disguises deviation in the appearance 
of virtue. Allāmah Ṭabāṭabāʾī explains: “al-ghurūr is the adornment of 
falsehood in the garb of truth, so that man is deceived away from the divine 
path.” (See: Tabatabaei, 1995: Under Luqman 31:33). 
Hence, intellectual infiltration begins with semantic distortion: the 
blurring of the boundaries between truth and falsehood, right and 
wrong. This epistemic confusion results in a state of cognitive 
heedlessness, where the believer loses the capacity for discernment 
(furqān). The Qur’an prescribes dhikr (divine remembrance) and 
istiʿādhah (seeking refuge in God) as countermeasures that restore the 
epistemic order. 

2.2 Cultural–Social Infiltration: Erosion of Moral and Communal 
Values 

The second level of infiltration in the Qur’an targets the collective 
moral fabric — the network of social values, norms, and ethical 
sensitivities (Nye, 2004). Here, the infiltrator operates not as an 
external invader but as an internal agent nourished by spiritual 
weakness, worldliness, and the desire for dominance. 
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  The Qur’an captures this dimension through the phenomenon 
of the diffusion of immorality (ishāʿat al-fāḥishah): 

﴾ إِنَّ الَّذِينَ يُحِبُّونَ أَن تَشِيعَ الْفاَحِشَةُ فيِ الَّذِينَ آمنَُوا لَهمُْ عذََابٌ أَلِيمٌ فيِ الدُّنْياَ وَالآْخِرَةِ  ﴿  

“Indeed, those who love that immorality should spread among the believers 
will have a painful punishment in this world and the Hereafter.” (al-Nūr 
24:19) 
  In the exegetical tradition, this verse denotes not merely the 
spread of indecent acts but the normalization of sin through discourse 
— the transformation of immorality into cultural currency. Thus, the 
propagation of immorality becomes a form of cultural infiltration that 
gradually undermines the ethical immunity of the community 
(Sunstein & Vermeule, 2009) . 
Likewise, the Qur’an employs the metaphor of darkness to signify the 
silent penetration of ignorance and moral decay: 

﴾ وَمِن شَرِّ غَاسقٍِ إذَِا وَقبََ  ﴿  

“And from the evil of darkness when it penetrates.” (al-Falaq 113:3) 
The term waqab literally means to infiltrate or pierce through darkness. 
Exegetes interpret it as a metaphor for the creeping intrusion of 
ignorance and spiritual blindness into the social sphere. 
Cultural infiltration also manifests in muḥāddah — opposition to the 
divine limits: 

﴾ وَرَسُولَهُ كُبِتوُا كمََا كبُتَِ الَّذِينَ منِ قَبلِْهمِْ إِنَّ الَّذِينَ يُحَادُّونَ اللَّهَ  ﴿  

“Indeed, those who oppose Allah and His Messenger shall be abased, just as 
those before them were abased.” (al-Mujādilah 58:5) 
Here, muḥāddah denotes the institutional rebellion against divine 
boundaries, replacing the sacred law with human desire — an 
advanced stage of cultural infiltration. 
The Qur’an identifies three principal mechanisms of this process: 
1. Gradual Seduction: The corruptor alters social norms step by step 
— “So Satan caused them to slip for some of what they had earned” (Āl 
ʿImrān 3:155). 
2. Mixture of Truth and Falsehood: Falsehood is wrapped in the 
attire of truth to minimize resistance. 
3. Normalization of Worldliness: Through appealing imagery and 
narratives of pleasure, the deceiver amplifies social vanity and self-
idolatry. 
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  Thus, cultural–social infiltration corresponds to the verse: 

﴾وَقَرْنَ فيِ بُيوُتكُِنَّ وَلاَ تَبَرَّجنَْ تَبَرُّجَ الْجَاهلِِيَّةِ الْأوُلىَ  ﴿  

“And remain in your homes, and do not display yourselves as in the former 
days of ignorance.” (al-Aḥzāb 33:33) 
A command not of seclusion but of moral vigilance against the 
recurrence of pre-Islamic cultural infiltration. 

2.3 Structural and Political Infiltration: Breach within the 
Governance of the Believing Community 

The third and most intricate level of Infiltration concerns the political 
and institutional dimension — the infiltration of decision-making 
centers. The Qur’an illustrates this through the conduct of the 
hypocrites during the Battle of the Confederates (al-Aḥzāb): 

﴾وَإِذْ يَقُولُ المُْناَفِقوُنَ وَالَّذِينَ فيِ قلُوُبِهمِ مَّرَضٌ مَّا وَعدََنَا اللَّهُ وَرَسُولُهُ إلَِّا غُروُرًا  ﴿  

“And when the hypocrites and those in whose hearts is disease said: ‘The 
promise of Allah and His Messenger is but delusion.’” (al-Aḥzāb 33:12) 
In moments of crisis, hypocrites undermined the community’s morale 
by sowing doubt and fear — a psychological warfare of infiltration 
rather than a physical invasion. 
The religious literature  thus identifies three features of political 
infiltration: 
1. Camouflage under Legitimacy: The infiltrators disguise 
themselves as supporters of authority. 
2. Erosion of Leadership Resolve: Through poisoned counsel and 
rumor, they weaken collective determination. 
3. Distortion of Social Direction: By redefining priorities, they divert 
the ummah from its divine mission. 
To counteract this infiltration, the Qur’an prescribes three spiritual–
strategic principles: 

﴾وَتَوَكَّلْ علَىَ اللَّهِ وَكَفىَ بِاللَّهِ وَكِيلًا  ﴿  

“And place your trust in Allah; for Allah is sufficient as a Disposer of 
affairs.” (al-Aḥzāb 33:3) 

﴾ قدَْ يعَلْمَُ اللَّهُ الْمعُوَِّقيِنَ مِنكمُْ  ﴿  

“Indeed, Allah knows well those among you who hinder others.” (al-Aḥzāb 
33:18) 
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﴾ همُُ العْدَوُُّ فَاحذْرَْهمُْ  ۚ  يَحْسَبُونَ كلَُّ صَيحَْةٍ علََيْهمِْ  ﴿  

“They think every cry is against them; they are the enemy, so beware of 
them.” (al-Munāfiqūn 63:4) 
These verses outline a triadic defense system: 
• Tawakkul (trust in God) — reinforcing internal cohesion; 
• Baṣīrah (insight) — identifying the inner adversary; 
• Transparency and Exposure — neutralizing deception by unveiling 
it. 
Thus, the Qur’an delineates a multi-layered system of infiltration — 
intellectual, cultural, and political — each level causally linked to the 
next. Intellectual infiltration breeds cultural distortion, which in turn 
facilitates political corruption. At the apex stands nifāq as the engine of 
infiltration, and at the base, ghurūr as its enabling deception. 

3. The Ultimate Objective of Infiltration in the Qur’anic Worldview: 
From Deception (Ghurūr) to Spiritual Death (Amātah Maʿnawiyyah) 

In the Qur’anic epistemology, infiltration is not merely a tactical or 
instrumental phenomenon; it is an ontological process aimed at 
disabling the inner faculties of divine guidance within the human 
being and society. The ultimate objective of infiltration is thus not 
territorial domination, but the extinguishing of spiritual vitality — the 
silencing of conscience and the paralysis of faith. 
  The Qur’an expresses this progressive internal decay through 
terms such as tazyīn (embellishment of falsehood), ghaflah 
(heedlessness), ghurūr (deceptive illusion), and khatm ʿalā al-qulūb 
(sealing of hearts). Infiltration, in this light, represents a metaphysical 
assault on the command center of moral and spiritual volition — the 
qalb (heart), where the decision for truth or falsehood takes place. 

3.1 From Deception to Heedlessness: The Gradual Process of 
Infiltration 

The religious literature presents ghurūr (deceptive allure) as the entry 
point of infiltration — the initial breach through which corruption 
penetrates the consciousness of the believer. The mechanism of 
infiltration is gradual: it begins with ghurūr (self-deception), leads to 
ghaflah (spiritual negligence), and culminates in qasāwah (hardness of 
the heart). 
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﴾غَروُرُ يَا أَيُّهَا النَّاسُ إِنَّ وَعدَْ اللَّهِ حقٌَّ فلََا تَغُرَّنَّكمُُ الْحيََاةُ الدُّنْياَ وَلَا يَغُرَّنَّكمُ بِاللَّهِ الْ ﴿  

“O mankind! Indeed, the promise of Allah is true; so let not the worldly life 
delude you, nor let the Great Deceiver delude you concerning Allah.” 
(Luqmān 31:33) 
ʿAllāmah Ṭabāṭabāʾī interprets ghurūr as “the adornment of evil in the 
form of good, leading man to commit vice under the illusion of virtue.” He 
further adds that “the act of deception (ghurūr) and the state of being 
deceived (ightirār) are both grounded in a state of wakeful negligence”. (See: 
Tabatabaei, 1995: Under Luqman 31:33). 
Hence, ghurūr represents the psychological gateway of infiltration, 
wherein the human intellect is captured not through denial but 
through misdirection. The deceived person imagines autonomy while 
in fact internalizing dependency. 
This dual deception unfolds in two stages: 
1. The Delusion of the World — attachment to material appearances 
weakens spiritual discernment. 
2. The Delusion of the Deceiver (al-Gharūr) — Satan or the systemic 
deceiver sanctifies this attachment, turning it into a moral justification. 
The result is a transformation of the believer’s epistemic state — from 
perceptive faith to cognitive anesthesia (khumūd maʿrifī). 
This dynamic is echoed in Sūrat al-Ḥadīd: 

يأَْنِ  يرُ * أَلمَْ فَالْيوَمَْ لَا يؤُخْذَُ مِنكمُْ فدِْيَةٌ وَلَا منَِ الَّذِينَ كَفَروُا مَأوَْاكمُُ النَّارُ هيَِ مَولَْاكمُْ وَبِئسَْ المَْصِ ﴿

﴾للَِّذِينَ آمَنوُا أَن تَخْشعََ قلُُوبُهمُْ لِذِكرِْ اللَّهِ ... فَطَالَ علََيْهمُِ الْأَمدَُ فَقسَتَْ قلُُوبهُمُْ   

“So today no ransom will be taken from you or from those who disbelieved; 
your abode is the Fire — it is your master, and wretched is the destination. 
Has not the time come for those who have believed that their hearts should 
humble themselves to the remembrance of Allah? … But their time was 
prolonged, and so their hearts hardened.” (al-Ḥadīd 57:15–16) 
The Quranic literature thereby maps infiltration as a temporal-spiritual 
process: delay in remembrance leads to hardness of heart, and the 
hardening of heart leads to estrangement from divine light. The chain 
of infiltration thus unfolds in three sequential phases: 
1. Deception (Ghurūr): the aesthetic presentation of falsehood as 
desirable truth (Cialdini, 2006). 
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2. Heedlessness (Ghaflah): the suspension of critical awareness 
(Kahneman, 2011) . 
3. Hardness and Death of Heart (Qaswah / Amātah): the ultimate 
spiritual paralysis wherein responsiveness to revelation ceases 
(Bastian, 2018). 
3.2 Spiritual Hypnosis (Tanwīm Maʿnawī): The Conscious Sleep of 
Conscience 
The Qur’an portrays human history as an arena of perpetual contest 
between two opposing projects: the prophetic project of awakening (baʿth 
wa-tanbīh) and the satanic project of numbing and slumber (tanwīm wa-
ighfāl). 

حقَِّ لِيَحكْمَُ بَينَْ  كَانَ النَّاسُ أُمَّةً وَاحدَِةً فبَعَثََ اللَّهُ النَّبِيِّينَ مُبشَِّرِينَ وَمُنذِرِينَ وَأَنزَلَ معَهَمُُ الكِْتَابَ بِالْ ﴿

﴾النَّاسِ فيِمَا اخْتلََفُوا فيِهِ   

“Mankind were one community; then Allah sent forth the prophets as 
bearers of glad tidings and warners, and revealed with them the Book in 
truth so that it might judge between mankind in that wherein they differed.” 
(al-Baqarah 2:213) 
As Āyatullāh Jawādī Āmulī notes, the Qur’anic verb baʿatha (to raise 
or awaken) implies spiritual arousal from dormancy. (See: Javadi Amoli, 
2006,: 392–393) The Prophets, being the truly awake (al-yaqẓānūn), are 
sent to awaken the “sleeping humanity” trapped in sensuality and 
heedlessness. In contrast, the adversarial forces — al-mutajabbirūn wa-
l-mustakbirūn — pursue a reverse project: to sedate the collective 
conscience through deception and spiritual anesthesia. 
AllāmahṬabāṭabāʾī, interpreting al-ghurūr in al-Aḥzāb 33:12, defines it 
as “inducing man to commit evil under the illusion of good.” (See: 
Tabatabaei, 1995: Under Ahzab 33:12). He cites al-Rāghib al-Iṣfahānī: 
“To say ‘gharrartu fulānan’ means I found his ‘nerve of deception’ and 
exploited it to achieve my purpose.” In this sense, infiltration functions as 
an art of manipulation through the knowledge of the human psyche’s 
vulnerable point (rughbat al-nafs). 
Spiritual hypnosis (tanwīm maʿnawī) therefore denotes not the absence 
of awareness, but the voluntary suspension of awareness before 
falsehood — a state of contented ignorance (al-jahl al-muqaddas) 
(Pratkanis & Aronson, 2001) wherein the heart still beats but no longer 
perceives truth. 
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﴾ لَهمُْ قلُُوبٌ لَا يَفْقهَُونَ بِهَا  ﴿  

“They have hearts with which they do not understand.” (al-Aʿrāf 7:179) 
This is the Qur’anic image of a morally anesthetized existence: vitality 
without comprehension, movement without direction, life without 
illumination. 

3.3 Spiritual Death: The Inner Demise of the Believing Community 

The final and most destructive outcome of infiltration is spiritual death 
(amātah maʿnawiyyah) — a condition in which a person or a society 
remains biologically alive yet spiritually extinguished. 

﴾اسْتَجِيبُوا للَِّهِ وَللِرَّسُولِ إِذاَ دَعَاكمُْ لمَِا يُحْييِكمُْ  ﴿  

“Respond to Allah and to the Messenger when he calls you to that which 
gives you life.” (al-Anfāl 8:24) 
The divine imperative to “respond to that which gives you life” implies 
a preceding state of spiritual death. Ṭabāṭabāʾī remarks that “faith is life 
itself, and the rejection of divine guidance is a kind of inner death.” (See: 
Tabatabaei, 1995: Under Anfal 8:24) 

﴾علَى قلُُوبِهمِْ فهَمُْ لَا يَفقَْهُونَ لِكَ بِأنََّهمُْ آمَنُوا ثمَُّ كَفرَوُا فطَُبعَِ  ۚ  ذَ ﴿  

“That is because they believed, then disbelieved; so their hearts were sealed, 
and they do not understand.” (al-Munāfiqūn 63:3) 
Here, the sealing of hearts (ṭabʿ ʿalā al-qulūb) represents the irreversible 
culmination of infiltration — when repetition of sin and persistence in 
hypocrisy fossilize the moral faculty. At this stage, light cannot enter, 
nor can repentance emerge. 
The Qur’an contrasts this death with revival (iḥyāʾ): 

﴾ إِنَّ اللَّهَ لَا يغَُيِّرُ ماَ بِقوَمٍْ حَتَّى يغَُيِّروُا مَا بِأَنفسُِهمِْ  ﴿  

“Indeed, Allah does not change the condition of a people until they change 
what is within themselves.” (al-Raʿd 13:11) 
Thus, the transformation toward spiritual death is endogenous; when 
internal consciousness decays, external decline follows. The amātah of 
individuals culminates in the amātah of civilization — a society 
ethically inverted, where falsehood is enshrined and truth marginalized. 
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3.4 Prophetic Resurrection (Baʿth) as the Antithesis of Infiltration 
and Death 

Against this project of Spiritual death, the Qur’an presents the 
prophetic mission as baʿth — resurrection, awakening, and 
reanimation of the human spirit. The same verse that depicts 
infiltration through sleep and forgetfulness depicts prophecy as its 
ontological counterforce: 

﴾كَانَ النَّاسُ أُمَّةً وَاحدَِةً فبَعَثََ اللَّهُ النَّبِيِّين...  ﴿    

“Mankind were one community; then Allah sent forth the prophets…” (al-
Baqarah 2:213) 
The verb baʿatha in Arabic means “to arouse from sleep or death,” 
symbolizing the reawakening of the dormant heart. Accordingly, the 
mission of prophets is iḥyāʾ (revival), while the mission of the 
infiltrators and hypocrites is extinction. 

﴾مَن كَانَ يُرِيدُ الْعِزَّةَ فلَِلَّهِ الْعِزَّةُ جمَيِعًا  ﴿  

“Whoever desires honor — then to Allah belongs all honor.” (Fāṭir 35:10) 
Here, ʿizzah (divine dignity) functions as the spiritual immunity 
system of the believing community. A society connected to divine 
honor becomes impervious to infiltration, for its vitality emanates from 
transcendence rather than worldliness. 
In this framework, nufūdh and baʿth stand as metaphysical opposites: 
infiltration seeks spiritual death, whereas prophetic resurrection seeks 
awakening and revival. The confrontation between these two forces is 
the enduring dialectic of Qur’anic anthropology — a perpetual 
struggle between the agents of amātah and the bearers of iḥyāʾ. 

4. The Historical Field of Infiltration during the Prophetic Era: A 
Socio-Theological Analysis of Hypocrisy (Nifāq) 

The Qur’anic discourse on nifāq is not abstract or merely moralistic; it 
is grounded in concrete historical experience. The Prophet 
Muḥammad (peace be upon him) confronted infiltration as an 
organized sociopolitical phenomenon — an internal campaign of 
subversion embedded within the nascent Muslim community at 
Madinah. 
While disbelief (kufr) and polytheism (shirk) represented external 
antagonisms, hypocrisy (nifāq) functioned as the internal instrument of 
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infiltration (nufūdh dākhilī), strategically designed to erode the 
spiritual, moral, and political cohesion of the ummah. 

4.1 Emergence of Nifāq after the Hijrah: From Coercive Opposition 
to Strategic Infiltration 

The phenomenon of hypocrisy in Islam arose only after the Hijrah, 
when Islam had established political power in Madinah.  
The Qur’an captures this transformation vividly: 

نَ آمَنوُا وَمَا  وَمِنَ النَّاسِ مَن يَقوُلُ آمَنَّا بِاللَّهِ وَبِاليَْومِْ الآْخِرِ وَمَا همُ بمُِؤمِْنِينَ * يُخَادِعوُنَ اللَّهَ وَالَّذِي ﴿

﴾ يَخدَْعُونَ إِلَّا أَنفُسهَمُْ وَمَا يَشْعُروُنَ   

“And of the people are some who say, ‘We believe in Allah and the Last 
Day,’ yet they are not believers. They [seek to] deceive Allah and those who 
believe, but they deceive only themselves, and they perceive it not.” (al-
Baqarah 2:8–9) 
This marks the Qur’an’s first identification of infiltration as a deliberate 
political strategy disguised as belief. The hypocrite’s deception 
operates on two levels: theological (against God) and sociological 
(against the believers). 
Thus, the emergence of nifāq in Madinah reflects the shift of Islam’s 
enemies from confrontation to infiltration — from visible hostility to 
invisible sabotage. 

4.2 The Hypocrites as the Organizational Network of Infiltration 

The Qur’an repeatedly describes the hypocrites not as isolated 
individuals but as an organized network, operating through rhetoric, 
rumor, and fearmongering to destabilize the community. 

﴾يُؤفَْكُونَ  ٰ  هُمُ الْعدَُوُّ فاَحْذَرْهمُْ قَاتَلَهُمُ اللَّهُ أنََّى  ﴿  

“They are the enemy — so beware of them! May Allah destroy them; how 
are they deluded?” (al-Munāfiqūn 63:4) 
This verse marks the Qur’anic classification of hypocrites as the 
internal enemy par excellence — not merely sinners, but strategic 
agents of corruption. The Prophet (peace be upon him) thus confronted 
two fronts simultaneously: 
1. The external field of warfare (against the disbelievers). 
2. The internal field of infiltration (against the hypocrites). 
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Their operational methods, as detailed in the Qur’an, include: 
1. Rumor Engineering: 

﴾وَإِذَا جَاءَهمُْ أَمْرٌ مِِّنَ الْأمَْنِ أوَِ الْخَوفِْ أَذَاعُوا بِهِ  ﴿  

“When there comes to them any news of security or fear, they spread it 
around.” (al-Nisāʾ 4:83) 
The hypocrites manipulate information to produce collective anxiety 
— the first form of psychological infiltration. 
2. Moral Demoralization: 

﴾ الَّذِينَ قاَلُوا لِإخِوَْانهِمِْ وَقعَدَوُا لَوْ أطََاعُونَا مَا قُتلُِوا  ﴿  

“Those who said to their brothers, while they themselves sat back: ‘Had they 
obeyed us, they would not have been killed.’” (Āl ʿImrān 3:168) 
Here, infiltration appears as post-battle propaganda, weaponizing 
grief to weaken faith. 
3. Institutional Subversion: 

﴾ وَالَّذِينَ اتَّخذَوُا مَسْجدًِا ضرَِاراً وَكُفرًْا وَتَفْريِقًا بيَْنَ المُْؤْمنِِينَ  ﴿  

“And [there are] those who built a mosque to cause harm, disbelief, and 
division among the believers.” (al-Tawbah 9:107) 
This refers to Masjid al-Dirār, the most explicit historical manifestation 
of infiltration — a parallel religious institution constructed to 
fragment the unity of the community. 
These verses together portray nifāq as a structured system of internal 
warfare — where the battlefield is belief, and the weapon is deceit. 
4.3 The Psychological Strategy of Fear and Doubt 
A recurring Qur’anic motif in the description of hypocrites is their use 
of fear as a medium of control. The Qur’an exposes this technique 
during the Battle of al-Aḥzāb: 

﴾ وإَِذْ يَقُولُ الْمنُاَفِقُونَ وَالَّذِينَ فِي قُلُوبهِِم مَّرضٌَ مَّا وَعَدنََا اللَّهُ وَرسَُولُهُ إِلَّا غرُُورًا  ﴿  

“And when the hypocrites and those in whose hearts is disease said: ‘The 
promise of Allah and His Messenger was but delusion.’” (al-Aḥzāb 33:12) 

﴾ وإَِذْ قَالَت طَّائِفَةٌ مِِّنْهمُْ يَا أَهْلَ يثَْرِبَ لاَ مقَُامَ لَكمُْ فاَرْجِعُوا  ﴿  

“And when a faction among them said, ‘O people of Yathrib! There is no 
place for you here, so return [home].’” (al-Aḥzāb 33:13) 
Through these tactics, the hypocrites sought to generate collective 
paralysis — a form of spiritual demobilization achieved through 
narrative warfare. Allāmah Ṭabāṭabāʾī observes that their words were 
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not mere cowardice but a deliberate act of psychological sabotage. (See: 
Tabatabaei, 1995: Under Ahzab 33:13). 
Thus, the Qur’an reveals the infiltrative logic of fear: that it substitutes 
rational faith with emotional subservience. The antidote, repeatedly 
emphasized, is tawakkul (trust in God) and baṣīrah (insight): 

﴾ للَّهُ ونَِعمَْ الْوَكيِلُ الَّذِينَ قَالَ لَهمُُ النَّاسُ إِنَّ النَّاسَ قَدْ جَمَعُوا لَكمُْ فاَخْشَوْهمُْ فَزَادهَُمْ إِيمَاناً وقََالُوا حَسبْنَُا ا ﴿  

“Those to whom the people said, ‘Indeed, the people have gathered against 
you, so fear them.’ But it [only] increased them in faith, and they said: 
‘Sufficient for us is Allah, and He is the best disposer of affairs.’” (Āl 
ʿImrān 3:173) 
Infiltration therefore thrives where fear surpasses faith; it is defeated 
where conviction surpasses anxiety. 
4.4 The Prophet’s Response: Spiritual Immunization and Ethical 
Exposure 
The Prophet’s confrontation with infiltration was not merely 
administrative or punitive — it was spiritual and pedagogical. He 
countered hypocrisy by creating a culture of ṣidq (truthfulness), ikhlāṣ 
(sincerity), and murāqabah (inner vigilance). 
The Qur’an commanded: 

﴾ أَيُّهَا النَّبيُِّ اتَّقِ اللَّهَ وَلَا تُطعِِ الْكَافرِِينَ وَالْمنَُافِقيِنَ يَا  ﴿  

“O Prophet! Fear Allah, and do not obey the disbelievers and the 
hypocrites.” (al-Aḥzāb 33:1) 
The Prophet (peace be upon him) established a triadic method of 
counter-infiltration: 
1. Explanation through the Teachings of Revelation: Every act of 
deceit was exposed publicly by divine revelation (e.g., the case of 
Masjid al-Dirār). 
2. Moral Differentiation: He nurtured al-sādiqīn (the truthful) as the 
ethical immune system of the ummah. 
3. Inner Purification: Through consistent invocation and moral 
discipline, he cultivated hearts resistant to infiltration — for purity of 
heart is the impenetrable fortress of faith. 

﴾يَومَْ لَا يَنفعَُ مَالٌ وَلاَ بَنوُنَ * إِلَّا مَنْ أَتىَ اللَّهَ بِقلَْبٍ سلَِيمٍ  ﴿  

“The Day when wealth and sons will not benefit, except one who comes to 
Allah with a sound heart.” (al-Shuʿarāʾ 26:88–89) 
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In the Qur’anic anthropology, the “sound heart” is the final line of 
defense against infiltration. When the heart is purified, no external 
deceit can penetrate it. 

4.5 Structural Implications: From Prophetic Society to From the 
Prophetic Society to Contemporary Society 

The Prophet’s confrontation with infiltration provides a paradigmatic 
model for the modern believing community. Every society of faith, 
when it gains power, must expect infiltration as a structural 
inevitability. 
  Thus, the Qur’an’s historical exposition of nifāq is not merely 
descriptive but prescriptive: it teaches that vigilance (murāqabah), 
transparency (ṣidq), and spiritual vitality (ḥayāh maʿnawiyyah) are the 
enduring safeguards against the cyclical reappearance of infiltration 
throughout history. 

5. The Qur’anic Model of Resistance and Immunity against 
Infiltration  

In the Qur’anic worldview, resistance against infiltration (manʿ al-
nufūdh) is not merely defensive or reactive; it is a proactive moral and 

epistemic discipline that preserves the vitality of faith. The Qur’an 
does not conceive infiltration as an external invasion alone but as an 
ontological possibility within every soul and society. Therefore, its 
counter-strategy must address both dimensions: inner purification 
(taṭhīr al-bāṭin) and outer vigilance.  
The Qur’an prescribes a system of spiritual immunity that operates 
through the integration of faith (īmān), insight (baṣīrah), sincerity 
(ikhlāṣ), remembrance (dhikr), and unity (waḥdah). Together, these 
principles form the theological architecture of resistance. 

5.1 Epistemic Immunity: Anchoring Knowledge in Divine Certainty 

The first level of immunity is epistemic — strengthening the believer’s 
cognitive defense against deception and semantic distortion. The 
Qur’an commands that truth must be discerned through divine light, 
not social convention: 
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﴾يَا أَيُّهَا الَّذِينَ آمَنوُا إِن تَتَّقوُا اللَّهَ يجَعْلَ لَّكمُْ فُرْقَاناً  ﴿  

“O you who believe! If you fear Allah, He will grant you a criterion (furqān) 
[to discern truth from falsehood].” (al-Anfāl 8:29) 
t the ethical level, the Qur’an considers infiltration to be the result of 
neglecting piety. The verse “If you fear Allah, He will grant you a 
criterion” (Anfal 8:29) states that piety leads to furqan, that is, the 
ability to distinguish truth from falsehood. In fact, furqan serves as an 
ethical vaccine against infiltration. A society that loses its cognitive and 
ethical piety becomes vulnerable to deception. 
The furqānic mind resists infiltration because it can recognize ghurūr — 
the deceptive beautification of evil — even when cloaked in the 
language of truth. Hence, moral insight (baṣīrah) becomes the 
believer’s internal radar, constantly scanning for ideological 
subversion. 

5-2. The Conceptual Model of Infiltration in the Qur’an  

The Qur’anic discourse on infiltration reveals a three-tiered causal 
system that unfolds from ghurūr (deceptive seduction) to nifāq 
(hypocrisy) and culminates in spiritual dormancy or death. This triadic 
model presents infiltration not merely as a socio-political 
phenomenon, but as an ontological and epistemic process that erodes 
the inner vitality of faith. 
(a) The First Level: Ghurūr – The Catalysts of Deception 

At the foundational level lies ghurūr, the deceptive force that distorts 
meaning and paralyzes spiritual intellect. In the Qur’an, al-Gharūr 
symbolizes the ultimate deceiver—Satan—yet the term also extends to 
any worldly or ideological force that veils truth beneath the 
appearance of good. Functionally, ghurūr operates on two dimensions: 
1. Psychological deception, producing self-delusion and cognitive 
distortion; 
2. Social deception, generating culturally attractive but spiritually 
hollow models of success. 
Thus, ghurūr represents the epistemic entry point of infiltration, where 
discernment between truth and falsehood begins to fade. 
(b) The Second Level: Nifāq – The Social Architecture of Infiltration 
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At the second level, deception crystallizes into nifāq, the 
institutionalized hypocrisy that embeds infiltration within the social 
body of the believing community. The Qur’an depicts the hypocrites 
as those who “take their oaths as a shield”, masking subversion under 
the guise of faith. 
In this framework, nifāq constitutes a structured mechanism of 

deception characterized by: 
1. Duality of appearance and reality – presenting a façade of belief 
while concealing opposition; 
2. Internal network formation – cultivating alliances that normalize 
deviation; 
3. Erosion of collective trust – transforming moral uncertainty into 
social instability. 
Hence, nifāq functions as the operational infrastructure of infiltration—
where falsehood attains communal legitimacy and corruption is 
systemically reproduced. 
(c) The Third Level: Spiritual death– The Spiritual Consequence of 
Infiltration 
When ghurūr and nifāq persist, the community descends into the stage 
of spiritual dormancy or death. The Qur’an portrays this as the 
hardening of hearts (fa-qasat qulūbuhum, Q 57:16) and the loss of moral 
consciousness: “They have hearts with which they do not understand” 
(Q 7:179). 
At this point, infiltration achieves its ultimate goal—the neutralization 
of the believer’s inner vitality. The body of faith may remain outwardly 
intact, but its animating spirit has departed. 
(d) The Hierarchical Dynamics 
This Qur’anic model of infiltration can be visualized as a downward 
hierarchy: 
• Stage 1 – Ghurūr: cognitive distortion → moral seduction → 
intellectual paralysis. 
• Stage 2 – Nifāq: dual identity → social deception → institutional 
corruption. 
• Stage 3 – Amātat Ma‘nawīyah: spiritual numbness → value 
inversion → collective death of faith. 
At the apex of this pyramid stands Satan—the archetypal al-Gharūr (Q 
31:33)—while at its base lie the heedless believers who become passive 
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targets of infiltration. The counter-force in this schema is divine dignity 
(Q 35:10), the spiritual immunity that restores integrity and dismantles 
the inner pathways of deception. 

5.3 Spiritual Immunity: Remembrance (Dhikr) as Continuous 
Awareness 

The Qur’an identifies dhikr Allāh — constant remembrance of God — 
as a dynamic defense mechanism that maintains spiritual 
wakefulness and prevents infiltration through heedlessness (ghaflah). 

﴾إِنَّ الَّذِينَ اتَّقوَْا إِذاَ مَسَّهمُْ طَائِفٌ مِِّنَ الشَّيْطَانِ تذََكَّروُا فَإِذاَ همُ مُّبْصِروُنَ  ﴿  

“Indeed, those who fear Allah — when a suggestion from Satan touches 
them, they remember [Him], and at once they see clearly.” (al-Aʿrāf 7:201) 
Here, tadhakkur (remembrance) acts as a reflexive awakening that 
interrupts the hypnotic influence of waswasa (whispering).This verse is 
interpreted as describing “the spiritual immune response of the 
believer — immediate awareness that neutralizes infiltration before it 
spreads. 
Continuous dhikr sustains what modern Islamic thought calls al-
yaqaẓah al-maʿnawiyyah — spiritual vigilance — ensuring that the 
believer’s consciousness remains invulnerable to deception. 

5.4 Structural Immunity: Unity (Waḥdah) and Loyalty to Divine 
Authority 

The Qur’an’s strategy of collective resistance begins with the command 
of unity: 

﴾ وَاعْتَصِموُا بِحَبلِْ اللَّهِ جَمِيعًا وَلَا تَفرََّقُوا  ﴿  

“Hold fast together to the rope of Allah, and do not be divided.” (Āl ʿImrān 
3:103) 
Division (tafarruq) is the sociopolitical medium through which 
infiltration thrives. The phrase ḥ abl Allāh (“the rope of Allah”) is 
described as “the living covenant of divine authority — revelation, 
truth, and just leadership. Accordingly, loyalty (wilāyah) to divine 
guidance constitutes structural immunity. The Qur’an warns: 
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﴾لَا تَتَّخذِوُا بِطاَنَةً مِِّن دوُنكِمُْ لَا يَأْلوُنكَمُْ خَبَالًا  ﴿  

“Do not take as intimates those other than yourselves; they will not fail to 
corrupt you.” (Āl ʿImrān 3:118) 
This verse articulates the principle of relational boundaries — that 
trust and counsel within the community must be grounded in shared 
moral alignment. Infiltration often begins where loyalty to divine 
guidance is replaced by worldly affinity. 

5.5 The Triadic Formula of Qur’anic Immunity 

Synthesizing these dimensions, the Qur’an outlines a triadic system of 
resistance: 

Dimension Qur’anic 
Principle 

Function in Preventing 
Infiltration 

Epistemic Taqwā – Furqān Discernment of falsehood 
beneath rhetoric 

Moral Ikhlāṣ – Ṣidq Purification of intention, 
nullifying hypocrisy 

Spiritual/Social Dhikr – Waḥdah – 
Tawakkul 

Sustained awareness and 
collective solidarity 

These three axes collectively form the Qur’anic immune system of 

faith (al-niẓām al-muṣūn li-l-īmān). When any axis collapses — 
knowledge, sincerity, or unity — infiltration finds an entry point. 

﴾وَالَّذِينَ جَاهدَوُا فِينَا لنََهدِْيَنَّهمُْ سُبلَُناَ  ﴿  

“And those who strive in Our cause — We will surely guide them to Our 
paths.” (al-ʿAnkabūt 29:69) 
This verse establishes the principle of active resistance: divine 
guidance unfolds only through struggle. Infiltration, therefore, is not 
neutralized by mere awareness but by jihād nafsī — the continuous 
striving of the soul to preserve its divine orientation. 
5.6 The Prophetic Legacy of Resistance: From Inner Purification to 
Civilizational Renewal 
The Prophet Muḥ ammad (peace be upon him) embodied the complete 
paradigm of resistance. His mission fused inner purification (tazkiyah 
al-nafs) with societal reform (iṣlāḥ al-ummah): 

﴾بَ وَالْحكِمَْةَ هُوَ الَّذِي بعَثََ فيِ الْأمُِِّيِِّينَ رَسُولًا مِِّنْهمُْ يَتلُْو علََيهْمِْ آيَاتِهِ وَيُزَكِِّيهمِْ وَيعُلَِِّمهُمُُ الكِْتَا  ﴿  

“He it is Who has sent among the unlettered a Messenger from themselves, 
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reciting to them His verses, purifying them, and teaching them the Book and 
wisdom.” (al-Jumuʿah 62:2) 
Here, tazkiyah (purification) precedes taʿlīm (instruction), signifying 
that spiritual immunity is the precondition for knowledge to bear 

fruit. Without purification, even divine knowledge becomes 
vulnerable to distortion and instrumentalization — the very essence of 
infiltration. 

6. Discussion and Theoretical Synthesis: Toward an Integrated 
Qur’anic Model of Infiltration and Immunity 

6.1 The Dialectical Structure of Nufūdh and Baʿth 

The Qur’an presents human history as a dialectic between two 
ontological currents: 
1. the current of nufūdh (infiltration, deception, spiritual paralysis), 
and 
2. the current of baʿth (awakening, purification, and revival). 

﴾ يُخْرجُِهمُْ مِنَ الظُّلُمَاتِ إلِىَ النُّورِ  ﴿  

“He brings them out of darkness into light.” (al-Baqarah 2:257) 
In this Qur’anic schema, infiltration represents the descent into 

darkness — a process of semantic corruption and spiritual dormancy 
or death. Prophetic guidance, by contrast, functions as the ascending 
movement of baʿth — the reawakening of consciousness and the 
restoration of divine order. 
Thus, infiltration and revival are not merely historical opposites but 
metaphysical antitheses: every act of deception (ghurūr) calls for an 
act of revelation (tanzīl); every state of dormancy (khumūd) requires an 
act of resurrection (baʿth). 

6.2 The Ontology of Infiltration  

From the Qur’anic perspective, infiltration operates on three 
interdependent levels of being: 

Level of 
Operation 

Qur’anic 
Expression 

Mode of Action Spiritual Effect 

Cognitive 
Waswasa, 
Nazgh 

Semantic and 
epistemic 
manipulation 

Loss of 
discernment 
(furqān) 
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Moral–
Cultural 

Ghurūr, 
Tazyīn, 
Ghaflah 

Deceptive 
beautification and 
social 
normalization of 
vice 

Spiritual 
anesthesia 
(tanwīm 
maʿnawī) 

Political–
Institutional 

Nifāq, Dirār, 
Muḥāddah 

Organized internal 
subversion 

Collective 
fragmentation 
(tafarruq) 

Together, these layers form the matrix of Qur’anic infiltration — a 
system that corrodes truth from within by transforming faith into 
façade and conviction into convention. 
The ultimate aim of infiltration, as delineated in the Qur’an, is to 

silence the prophetic consciousness within the believer — to replace 
remembrance (dhikr) with distraction (ghaflah), unity (waḥdah) with 
division (tafarruq), and sincerity (ikhlāṣ) with hypocrisy (nifāq). 
6.3 The Ontology of Immunity  
In contrast, the Qur’an constructs a multidimensional framework of 
muṣūniyyah maʿnawiyyah — spiritual immunity — grounded in three 
interlocking principles: 
1. Taqwā (God-consciousness) → Cognitive clarity and discernment 
(furqān). 

﴾إِن تَتَّقُوا اللَّهَ يَجعْلَ لَّكمُْ فُرقَْاناً  ﴿  

“If you fear Allah, He will grant you a criterion to discern truth.” (al-Anfāl 
8:29) 
2. Ikhlāṣ (Sincerity) → Moral unification of purpose, closing the 
internal gates of hypocrisy. 

﴾ فَاعْبدُِ اللَّهَ مُخلِْصًا لَّهُ الدِِّينَ  ﴿  

“So worship Allah, devoting religion sincerely to Him.” (al-Zumar 39:2) 
3. Dhikr (Remembrance) → Perpetual awareness that neutralizes 
infiltration through heedlessness. 

﴾ فَاذْكرُوُنيِ أَذْكُرْكمُْ  ﴿  

“Remember Me, and I will remember you.” (al-Baqarah 2:152) 
When these principles converge, they generate al-qalb al-salīm (the 
sound heart), which the Qur’an portrays as the final sanctuary of faith: 
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﴾يَومَْ لَا يَنفعَُ مَالٌ وَلاَ بَنوُنَ * إِلَّا مَنْ أَتىَ اللَّهَ بِقلَْبٍ سلَِيمٍ  ﴿  

“The Day when wealth and sons will not benefit, except one who comes to 
Allah with a sound heart.” (al-Shuʿarāʾ 26:88–89) 
In theological terms, al-qalb al-salīm is the spiritual firewall against 
infiltration — an interior state of unity that reflects divine light and 
rejects falsehood by nature. 

6.4 Integrative Model: From Individual Immunity to Civilizational 
Resilience 

The Qur’an does not isolate spiritual immunity to personal piety; it 
expands it into a civilizational paradigm of resistance. The same 
principles that protect the heart also preserve the ummah: 

Level 
Qur’anic 
Mechanism 

Form of 
Immunity 

Outcome 

Individual 
Taqwā, Dhikr, 
Ikhlāṣ 

Spiritual & 
cognitive 
vigilance 

Immunized 
conscience 

Communal 
Waḥdah, 
Tawakkul, Shūrā 

Social & 
institutional 
cohesion 

Unified 
community 

Civilizational 
ʿAdl, Wilāyah, 
Jihād 

Ethical & 
strategic defense 

Sustainable 
justice 

Thus, the Qur’an envisions the believing society as a living organism 
whose health depends on continuous moral circulation (taqwā), 
spiritual respiration (dhikr), and ethical immunity (ʿadl). Infiltration, in 
this schema, is akin to infection; immunity, the dynamic equilibrium 
of faith. 

﴾ وَمَن يعَْتَصمِ بِاللَّهِ فَقدَْ هدُِيَ إِلىَ صِرَاطٍ مُّستَْقِيمٍ  ﴿  

“Whoever holds fast to Allah has indeed been guided to a straight path.” (Āl 
ʿImrān 3:101) 
This ʿiṣmah ilāhiyyah — divine safeguarding — transforms the ummah 
from a passive subject of infiltration into an active bearer of divine 
immunity. 
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6.5 The Hermeneutical Synthesis: Qur’an as the Architecture of 
Awareness 

Ultimately, religious literature functions as the hermeneutical 
architecture of resistance. Its revelation is not only guidance (hudā) 
but ḥiṣn — a fortress of awareness that shields believers through 
meaning. 

﴾ وَنُنَزِِّلُ مِنَ الْقُرآْنِ مَا هوَُ شِفَاءٌ ورََحْمَةٌ لِِّلْمؤُْمِنيِنَ  ﴿  

“We send down of the Qur’an that which is a healing and a mercy for the 
believers.” (al-Isrāʾ 17:82) 
Here, shifāʾ (healing) transcends the physiological; it signifies 
cognitive and spiritual restoration — the reordering of perception in 
harmony with divine reality. 
Thus, in the Qur’anic epistemology, revelation itself is the cure for 
infiltration — for deception dissolves only in the light of meaning. 
The Qur’an is described as the mirror of being; one who contemplates 
it perceives the world in its true form, and none can deceive them 
thereafter. 

6.6 Closing Reflection 

The integrated Qur’anic model of infiltration (nufūdh) and immunity 
(muṣūniyyah) can be summarized as follows: 

Stage of 
Infiltration 

Process 
Qur’anic 
Antidote 

Ontological 
Result 

Ghurūr (Deception) 
Beautification of 
falsehood 

Furqān via 
Taqwā 

Clarity 

Ghaflah 
(Heedlessness) 

Neglect of 
remembrance 

Dhikr Awareness 

Nifāq (Hypocrisy) 
Dual allegiance 
and duplicity 

Ikhlāṣ & 
Ṣidq 

Unity 

Amātah (Spiritual 
dormancy or Death) 

Cessation of 
faith’s vitality 

Baʿth 
(Revival) 

Life 

Dirār (Subversive 
Structure) 

Institutional 
sabotage 

Waḥdah & 
ʿAdl 

Integrity 

This synthesis illustrates that the Qur’an treats infiltration not only as 
a social pathology but as a metaphysical deviation from divine order 
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— a corruption of being itself. Resistance, therefore, is not simply 
activism; it is existential restoration. 

﴾يَا أَيُّهَا الَّذِينَ آمَنوُا اسْتَجيِبُوا للَِّهِ وَللِرَّسُولِ إِذاَ دَعَاكمُْ لمَِا يُحْيِيكمُْ  ﴿  

“O you who believe! Respond to Allah and to the Messenger when he calls 
you to that which gives you life.” (al-Anfāl 8:24) 
Here, life (ḥayāh) signifies the total vitality of truth in consciousness, 
society, and civilization. To respond to God’s call is, therefore, to resist 
infiltration — for to live is to be aware. 

Conclusion 

This study sought to rearticulate the Qur’anic notion of nufūdh by 
situating it within its deeper structural relationship to ghurūr and 
nifāq. The exegetical and semantic trajectory traced throughout the 
paper demonstrates that infiltration, as portrayed in the Qur’an, 
operates not as an episodic or merely political event, but as a stratified 
process that unfolds across cognitive, moral, and socio-political 
planes—beginning with epistemic distortion, crystallizing socially 
through hypocritical duality, and ultimately culminating in spiritual 
death. Within this schema, ghurūr functions as the initial breach, nifāq 
emerges as the internalized mechanism through which infiltration 
gains systemic continuity, and spiritual death stands as its terminal 
horizon. 
  In contrast to this downward trajectory, the Qur’an presents a 
counter-architecture of immunity anchored in taqwā—as the ground 
of discernment and epistemic lucidity—ikhlāṣ , which seals the interior 
spaces through the purification of intention, and dhikr, which 
establishes an ever-present vigilance against the gravitational pull of 
heedlessness. Together, these form an integrated immunological 
framework that reinforces both the interior anthropology of the 
believer and the collective resilience of the community. 
  The primary contribution of this study lies in offering an 
integrated conceptual model that frames infiltration within the 
Qur’an’s moral-ontological order, thereby providing an analytical lens 
through which contemporary soft-threat dynamics and identity-
eroding mechanisms may be more coherently interpreted. While the 
present work has focused principally on exegetical and conceptual 
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analysis, future research may explore the psychological, pedagogical, 
and cultural implications of this model, and assess its applicability 
within empirical or comparative frameworks concerned with modern 
patterns of infiltration and moral vulnerability. 
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